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20. (above) The "Throne of Solomon™ restored by Gopadatta of Persia in 78 AD. It stands on the
easternmost peak overlooking Srinagar and the Beni Israel (“Children of Israel”) of Kashmir
believe it to be a replica of Solomon's throne in Jerusalem, destroyed by Nabuchadnezzar.

21, (below) A Persian inscription on the columns of the Throne of Solomon confirms Jesus's
presence in Srinagar before 78 AD,
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23. (above) Moses’s grave, overgrown with greenery as the Kashmiri custom. The giant tree was
planted by Hazrat Makhdoom Shaikh Hamza in honour of the Jews' great lawgiver. The Beni
Israel ("Children of Israel’”) who inhabit the area have worshipped the tomb for over 3000 years.

24, (below) The author with Wali Reshi, custodian of Moses's tomb. The tomb of Sang Bibi can
be seen adjoining Moses's grave.
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25. Wali Reshi, the Jewish custodian of

Moses's tomb. His family has guarded the

shrine for 900 years. On the wooden door

beside him are carved the names of his
family’s predecessors.

26. (right) The "Ka Ka Pal” or “Stone of Moses” at
Bijabhara, 27 miles southwest of Srinagar. It is
believed to have magical properties. “Ka'" means
"eleven” — a reference to the twelve tribes of Israel
excluding the Levites. It is believed that the stone
can only be lifted by eleven people placing one
finger beneath it while chanting “Ka Ka Ka Ka. ., "

27. (below) The author's wife with Jewish Kashmiri

women beside the river where Moses bathed, accor-

ding to the Rauzat-us-Saufa, an ancient Persian text.
The “Stone of Moses” lies close by,




28. (above) A view of Lake Nagin, whose waters provide the thoroughfares of Srinagar. 29. (below)
The view from Moses's burial place, which he would have seen before he died. It is indeed a view
of the Promised Land, "a land that floweth with milk and honey”. Nearby Lake Wular, on whose
shores lies Behatpoor (the Biblical "Bethpeor”). Near it, too, are Hashba (Biblical “"Heshbon"),
Pisgah ("Pisgah"). the Plains of Moru (“Moab"), and Mount Ablu (“Abarim") in perfect correspon-
dence with the Biblical description of Moses's burial place and the Promised Land.




30. & 31. The Jews of the Yusmarg ( ="Meadow of Jesus”). They call themselves the "Beni
Israel”, the Children of lIsrael. They hold the Yusmarg sacred as they believe that Jesus here
accomplished his mission on earth to find the Ten Lost Tribes of Israel.




clothes. King Shalewahin asked him who he
was. He replied pleasantly, “I am known as the
son of God and born of a virgin.”

As the king was astonished by this answer the
saint added, “I preach the religion of the
Amalekites and follow the principles of truth.”

The king questioned him about his religion
and He answered, “Oh king, I hail from a far-
away land, in which the truth no longer exists,
and in which evil knows no limits. I appeared in
the land of the Amalekites as the Messiah.
Through me the sinners and the delinquents
suffered, and I also suffered at their hands.”

The king begged him to explain his teaching
of his religion more fully, and the saint told
him, “Teach love, the truth, and purity of heart.
Teach men to serve God, who is at the centre of
the sun and the elements. And God and the
elements will exist forever.”

The king returned after having promised
obedience to the saint.
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Jesus, Family Man

This section could well be the most controversial in
this book, because it deals with the delicate matter of
whether Jesus took a wife and had children in
Kashmir. Professor Hassnain and Sahibzada
Basharat Saleem, who may be a direct descendant of
Jesus, both told me that he did, but the answers that
they gave to my questions on the matter tended to be
evasive, though proceeding from a clear conviction.
Both treat this subject with great caution and with an
obvious determination to prevent the story from
becoming sensationalised and distorted.

As my intention in this book is to report on all
aspects of what I call the “second life” of Christ, I am
obliged to report on this aspect as well. However,
because of my respect for the two gentlemen who
supplied my information, both kind and showing the
finest human qualities, I must appeal to the good
judgement of the reader not to exaggerate anything
contained in the following lines.

On hearing that a descendant of Jesus was living in
Srinagar, I obtained an interview with him; but, as I
did not know of any texts stating that Jesus had had
children, I first consulted Professor Hassnain, who
had no vested interest in the matter. He told me that to
his knowledge the only written source on this subject
was the Negaris-Tan-i- Kashmir, an old Persian book
that had been translated into Urdu, and that relates
that king Shalewahin (the same king as met and
conversed with Jesus in the mountains) told Jesus that
he needed a woman to take care of him, and offered
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him his choice of fifty. Jesus replied that he did not
need any and that no one was obliged to work for him,
but the king persisted until Jesus agreed to employ a
woman to cook for him, look after his house and do his
washing. Professor Hassnain told me that the
woman’s name was Maryan, and that the same book
says that she bore Jesus children.

Sahibzada Basharat Saleem received us in his house
in Srinagar. He is a keen photographer, an art lover
and a poet — in short, an unusually sensitive person.
When we asked him whether he considered himself a
descendant- of Jesus, he replied that, whenever he
questioned his father on the subject, his father used to
reply that the grandfather of his grandfathers (i.c. a
distant ancestor) was a prophet named Yuza Asaf. He
also used to say that, close to the tomb of that
ancestor, in the district of Khanyar, was a sanctuary in

“which lay the remains of a great saint of Kashmir,
venerated by all the inhabitants of Srinagar. This
saint, so greatly venerated and so important in
Kashmir, was, his father told him, absolutely nothing
compared with the prophet buried in the tomb known
as the “Rozabal”.

Sahibzada Basharat Saleem also told us that,
whenever his father was asked whether he was a
descendant of Jesus, his answer was, “Yes indeed, but
we call him Yuza Asaf.”

Sahibzada Basharat Saleem is the son of Sahibzada
Ghulam Mohiyuddin, who was the son of Sahibzada
Abdul Ahad, son of Sahibzada Abdus Samad, son of
Sahibzada Abubekr—and so on, back to Yuz Asaf, or
Jesus. Sahibzada Basharat Saleem possesses a
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genealogical table detailing his ancestry back to Jesus.
When asked the name of the woman who bore Jesus’s
children, he confirmed that it was Maryan, (Mirjan,
Marjon) and said that she came from one of the
enchanting shepherd villages that abound in the valley
of Pahalgam, in Kashmir,

Another tradition about Jesus that is of interest in
the present context is contained in the Persian
historical work Rauzar-us-Safa, which relates, (part 1,
vol. 2, pp.182-3), “Itis said that, after his descent from
the world above, Isa [Jesus] will live forty years more,
will marry and have children, will fight the enemies of
the Moslems, and will destroy all nations that follow
other religions.” While this appears to relate to a
second coming, it is significant that it contains a
tradition of Jesus’s marriage.

To return to Sahibzada Basharat Saleem, it is worth
noting that both his father and grandfather are
remembered in Kashmir as men with exceptional
healing powers. Basharat Saleem, who is known by
everyone in Srinagar, told us that one day a man,
knowing whose son he was, knelt down before him and
told him that he had a son who had once been gravely
ill and whom the doctors could not cure. He had asked
Basharat Saleem’s father for advice, and he had said
that he would pray for the boy and that the man should
go home and do likewise. Although at the point of
death, at midnight the boy suddenly asked for milk,
and by morning was so well that he got up.

Basharat Saleem recalled also that a woman whom
the doctors had given up as a hopeless case was visited
in hospital by his father, who ordered her to be
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Part of a letter sent by Sahibzada Basharat Saleem to the author
and specifying that the name of the woman said to have lived
with Yuza Asaf {Jesus) in Kashmir was Marjan.
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removed from the hospital and taken home. After a
few days she was completely recovered.

Talking about his own life, Basharat Saleem told us
that previously he was interested in politics, but that
he found politicians dishonest. He believed that one
can help the poor when one has power, but that
politicians generally use their power only for their own
ends. Basharat Saleem writes poetry, but not for his
own financial gain: he has the money distributed
among the poor.

He also told us that, by tradition, the eldest son of
each generation of his family is in charge of the
maintenance of the “Rozabal”, the building in
Srinagar that houses the body of Jesus. His brother
lives next to this building. Basharat Saleem petitioned
the government for help in laying out a garden around
the building, but was refused. The pressure of his own
affairs prevents him from personally looking after the
tomb, but he pays a man to do so and to attend to
visitors, and, along with his entire family, visits the
tomb frequently.

Sahibzada Basharat Saleem, descendant of Jesus, is
listed in the Asian edition of Who’s Who, which says of
him that he was born in Srinagar on 14 August 1934;
that he has been editor of a daily newspaper and is now
a hotelier; and that, as a political leader, he has been
arrested and imprisoned many times. The last time this
happened was in 1965, during the Indo-Pakistani
conflict.

On the day before of our departure from Kashmir,
we spent most of the afternoon chatting with Basharat
Saleem and in the evening dined at Professor
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Hassnain’s house. Three hours later, after sharing an
excellent Moslem-style meal, we noticed that we had
left our camera behind at Basharat Saleem’s. On
returning there, we were told that he was out looking
for us with our camera, so we began walking back to
our tax1, which had run out of petrol about a quarter
of a mile away. In so doing we ran into Basharat

Saleem, who was returning home with our camera still

in his hand. It turned out that, knowing no more than

that we were living on a houseboat on Lake Nagin, he
had gone on foot (like most Kashmiris, he did not
possess a car) and inquired for us along lakes Nagin
and Dal, rowing from boat to boat in the pouring rain
for four hours. After taking all this trouble without
success, he was returning home with the intention of
later taking the camera to the airline company’s office
- and, if necessary, to the airport itself, which was a long
way from the city. The concern he showed even over
such a small matter bears witness to the splendid
character of this most remarkable man.

In conclusion, it is appropriate to note that Basharat
means “message” and Saleem means “good”, which is
to say that this living descendant of Jesus is known,
most fittingly, by the name “good news”.
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The Death Of Jesus In Kashmir

Al-Shaikh-us-Sidiq Abi Ja'far Muhammad ibn’All
ibn Hasain ibn Miis& ibn Baibuyah al-Qummi, the
great oriental writer and historian knows also as
Shaikh Al-Sa’id-us-Sadiq, who died in Khurasan in
the year 962 AD, relates the journeys of Yuz Asafin his
famous book Kamdl-ud-Din vas Tmém-un-Ni'mat ﬁ
Asbat-ul-Ghaibut  was Ksf-ul-Hairet, also called
Tkmdl-ud-Din. This book, which is considered
extremely valuable by western orientalists, was first
published in 1882 by Aga Mir Biqar at the Sayyid-us-
Samad Press in Iran, and was later translated into
German by Professor . Muller of Heidelberg
University. The author travelled widely in order to
amass information for this book, which is strictly
factual and mentions both Jesus’s first journey east (to
Ceylon and other places) and his second, which ended
in Kashmir. The book also gives a brief account of
Jesus’s teachings on these journeys, and these turn out
to be similar to his teachings as recounted in the four
gospels. _

In addition to all this, Shaikh Al-Sa’id-us-Sidiq
describes the traditions concerning Jesus’s death.
According to these (see pp.357-8 of his book), Jesus
sent for his disciple Ba’bat (Thomas) when he felt
death approaching, and expressed it as his last wish
that his work should continue and that a tomb should
be raised over him at the exact spot where he expired.
Thomas did as he asked. Jesus was buried with his feet
pointing west, and his head to the east.

Similarly, the prophet Mohammed said that God
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would take charge of his soul at the place where he
expired. That is why he was buried in the small
dwelling of his wife Hadrat Ayesha (see Mumtaz
Ahmad Faruqui, The Crumbling of the Cross, p. 70).
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The Tomb Of Jesus In Kashmir

The tomb that Thomas is reputed to have raised over
the body of Jesus is located in the district of Khanyar
in the centre of the Kashmiri capital, Srinagar.
Attached to a post in the street outside the tomb is a
blue notice bearing in white the legend “Rozabal”,
which 1s a contraction of “Rauza Bal”. Rauza is the
word signifying a prophet’s tomb, as opposed to that
of Saint (which is called a zigraf). The building is
rectangular and has a small entrance hall attached to
it. Behind the building is a Moslem cemetery, in which
the tombs, by Moslem custom, are oriented north-
south.

On passing into the Rozabal through the entrance
hall (where, the place being sacred to Hindus and
Moslems, one must remove one’s shoes) one comes
first to a gallery. This surrounds the inner chamber,
which is entered through a small opening on the left of
which is an inscribed wooden tablet (substituting for
the original tablet, which has disappeared) headed by
the words “Ziarat Yuza Asaf Khanyar”: “the tomb™ (it
is striking that the word used here is ziaraz, which, as
we saw earlier, applies to saints) “of Yuza Asaf,
Khanyar”. The rest of the inscription indicates that
Yuza Asaf arrived in the valley of Kashmir many
centuries ago and that he dedicated his life to
preaching the truth. The existing tablet was presented
by the Department of Archaeology of the state of
Kashmir.

On the floor of the inner chamber are two
tombstones, both of which are enclosed by a carved
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Plan of Srinagar showing the lfocation of the ""Rozabal”
containing Jesus's tomb.
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wooden framework. The larger of the two is Jesus’s
and lies at the further end of the chamber. The smaller
one, lying near the entrance, is that of 2 Moslem saint
of the fifteenth century, Syed Nasir-ud-Din. His
devotion to Jesus knew no limits, and in accordance
with his wishes he was buried next to Jesus.

The two tombstones are oriented north-south,
according to Moslem custom, but the real tomb of
Jesus, which lies in the crypt underneath, is oriented
east-west, in the Jewish manner. Formerly the crypt
could be reached by a stairway from the street, on the
west of the building; but the entrance has now been
blocked up, except for a small aperture.

Placed on the floor in the north-east corner of the
main chamber is a stone block used as a base on which
to stand candles. Because of this it was always covered
with wax; but when, one day, Professor Hassmain
started peeling the wax away, he found encrusted in it
first a crucifix, then a rosary, and after clearing the
surface of the stone more thoroughly, found what
appeared to be the impression of two feet bearing
traces of the crucifixion wounds.

On our visit to Jesus’ tomb, we were able to prove
that these “footprints” were no more than carvings,
done by some old, unknown artist. However, the fact
that these carvings represent feet bearing crucifixion
wounds shows that whoever fashioned them saw Yuza
Asaf and Jesus as the same person, and was testifying
to that,

During our visits to the Rozabal we were always
accompanied by the custodian, who had charge of the
keys. The following is a conversation that we had with
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Plan of the "'Rozabal”, the tomb of Yuza Asaf (Jesus?).

101




him on one of these visits (Q = question; A = answer):

> OPLO

L PR

A

Why are you the keeper of the Rozabal?
By family tradition. My father was, and
his father, and his father before him.
But are you not a relative of Basharat
Saleem?

Yes, I am a distant relative of Baharat
Saleem. [I must make it quite clear that
Basharat Saleem emphatically denied
this. He said that the keeper was simply
an employee.]

Do you believe this is the tomb of Jesus?
It is the tomb of Yuza Asaf.

Can you tell me whose is the second
tombstone, the smaller of the two?
Yuza Asaf was an exalted person, so it
was not sufficient to give him only one
tombstone: he had to have two. [Other
people in Srinagar assured us the second
tombstone was that of an Egyptian
emissary sent to Kashmir in olden times.
Both versions are wrong, the keeper’s
answers being typically those of a
humble man who, though responsible

for looking after the building, was

largely ignorant of the history of the
place.]

What is your religion?

I am a Moslem.

For what religions is this building a
sanctuary?
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A. For Moslems, Christians, Jews and
Hindus. It 15 said that from ancient
times many people of many
denominations have come to pay
homage in this place. The signatures in
the visitors’ book of Rozabal bear
witness to this.

Who do you think is the most important
person who has visited this place?

Many extremely learned people and
professors have been here, but, for me
particularly, I think the most important
person who has visited Rozabal is the
uncle of our Prime Minister, Indira
Ghandi. Many great cinema stars have

been too.

Q. Do you remember any Christian priests
who have been here?

A. It is possible that some may have come,

as there are various Christian schools
here, but I do not remember anyone in
particular.

Our interpreter during this interview was Professor
Hassnain’s son, Mr Fida, who assisted during most of
our stay in Kashmir.

In conclusion, it is worth noting that the people of
Kashmir who visit the tomb and leave offerings there
know it as the tomb of Hazrat Yuz Asaf or of Nabi
Sahib (“the prophet™), Shahzada Nabi (“the prophet
prince”) or Hazrat Isa Sahib (that is, Jesus).
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The Official Decree Referring To the Rozabal

The custodian of Jesus’s tomb has in his keeping an old
decree that establishes the tomb as that of Yuz Asaf or
Jesus. It is a decree granted in favour of Rahman Mir
by five muftis (judges) of Srinagar. It is signed and
sealed by them and is dated 1766. The complete text is
as follows.

In this kingdom, in the Department of
Instruction and Religion and in the Court of
Justice, Rahman Mir, son of Bahadur Mir,
declares that nobles and ministers and kings
and other dignitaries and the general public
come from all directions to the holy building of
Yuz Asaf the prophet, blessed by God, to
render him homage and make offerings; and he
asserts that he is absolutely authorised to
receive and utilise these offerings, and that no
one else has this right, and that all others must
be prevented from interfering with these rights.

After confirming the evidence, it was
established that in the reign of rajah
Gopadatta, who restored the building on
Mount Solomon and built many temples, a
man named Yuz Asaf came. He was a royal
prince and renounced all worldly claims and
became a legislator. He used to spend his nights
and days in prayer to God, and passed long
periods in solitary meditation. This happened
after the first great flood of Kashmir when
people had abandoned themselves to the
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worship of idols. Yuz Asaf was sent as a
prophet to preach to the people of Kashmir. He
preached the oneness of God until death
overcame him and he died. He was buried in
Mohall Khanyar on the side of the lake, in the
place known as “Rauzabal”. In 1451 Syed
Nazir-ud-Din Rizvi, a descendant of Imam
Moosa Al Raza, was buried next to Yuz Asaf,
As the place is regularly visited by everyone,
the high and the low, and the aforementioned
Rahman Mir is the hereditary keeper of the
place, he is authorised to receive the offerings
that are deposited there, and no one else has
any right to or connection with these offerings.
Given under our hand, this eleventh day of
Jumiada-al-Thania, 1184 Al Hegira [1766].

Signed and sealed:
Mulla Fazal, Mufti-Azam
Abdul Shakur, Mufti-Azam
Ahmadullah, Mufri
Muhammad Azam, Muf
Hafiz Ahsanullah, Mufti

Signed and sealed:
Muhammad Akbar, Khadim
Raza Akbar, Khadim
Khizar Muhammad, Khadim
Habihullah, Khadim
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Ladakh, Land Of Jesus and Of Christians

It is only comparitively recently that Ladakh, which
lies in the eastern part of the state of Jammu and
Kashmir and is one of the highest inhabited regions on
earth, has begun to open its doors to strangers. It is a
land where earth and heaven seem to meet, a land of
vast sandy deserts and huge dark mountains of
granite, The capital of the region is Leh, which lies just
a few miles from the lamasery of Hemis, where Nicolai
Notovich found the manuscripts that speak of Jesus’s
first journey east, to India, Ceylon and Kashmir.

Lady Henrietta Merrick, in her book In the World's
Attic {p.215), confirms that the monastery of Hemis
possesses documents written in Tibetan and Pali that
speak of the days when Jesus was in Leh, where he was
received with gladness and preached.

Ladakh and her neighbour Tibet were lands chosen
by the early Christians. In Tankse, about sixty miles
from Leh, there are rocks with inscriptions carved by
the ancient Nestorian Christians, mystics who came
from Syria and who settled in Tankse. Next to
inscriptions are carved St George crosses.

It is worth considering why the Nestorian
Christians, whose founder was Nestorius, patriach of
Constantinople in the years 428 to 431 AD, should
have settled precisely here. Nestorius held that Jesus
had two distinct natures, the human and the divine,
and that his divine nature only “inhabited” his human
form. By the same token, Nesorius claimed that Mary
was mother to only the man, not the divine, Jesus. This
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doctrine was condemned by the Council of Ephesus in
431, but became, under the leadership of a karholikos,
the national church of Persia. In addition, it was
enormously successful in India, where the Nestorians
developed links with the Christians of St Thomas; in
Turkestan; in China; and among the Mongols.
However, owing to the persecution that it suffered at
the hands of Tamburlaine (or, more properly, Timur i
Leng) in the fourteenth century, the sect was
practically annihilated. In the sixteenth century the
Chaldean Nestorians united with the Church of Rome,
and in 1914-17 the Nestorians suffered further terrible
persecution, at the hands of the Turks. Survivors of
this persecution may be found in northern Iraq.
Writing about the Nestorians in her book Les
Religions du Tibet (1974), Marcelle Lalou says that
during the Middle Ages the Nestorians could have
made contact with the Tibetan tribes encamped in
Central ‘Asia, where they were endeavouring to
establish an empire. Jean Dauvillier refers to a Chinese
inscription, carved on a stone tablet now preserved in
the Ueno Museum in Tokyo, that suggests that a
Chinese general, a Nestorian Christian following the
Chaldean rites, attempted the conversion of the
Tibetan tribes he governed between 656 and 661.
Traces of Christianity according to the Chaldean
rites have been found in Tibet proper at Drang-tse,
near the lake of Pang-Kong, on the caravan route to
Lhasa. Carved on the rock there, there were
discovered three Chaldean crosses, accompanied by
inscriptions in various languages. Those in Tibetan are
at present indecipherable, but the one in Sogdian (an
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ancient language from the area of Samarkand)
includes Jesus’s name and a date, equivalent to 825 or
826 AD.

The Chaldean communities of Tibet must have been
fairly important, as in two of his letters (dated between
792 and 798) Patriach Timothy I mentions the Tibetan
Christians and declares himself willing to consecrate a
metropolitan bishop “for the country of the Tibetans™.
This suggests a well-established clergy in Tibet, with
several bishops.

Particularly interesting is the evidence that Marcell
Lalou finds of Christian beliefs in an important
Buddhist manuscript found by Pelliot in the grotto of
the thousand Buddhas at Ten-huang. This
manuscript, the Exposition of the Road of Death:
Guide to the Saintly Dwelling of the Gods, dates from
the period 800-1035, but is a recompilation of earlier
texts. It deals with the salvation of the dead through
the prayers and invocations of the Bodhisattvas, and
thus introduces an element of compassion and
forgiveness into the harsh law of the Karma — that a
person’s actions in life determine his future after death.
Marcelle Lalou argues that, “In view of this, it does not
seem absurd to see in this document traces of the
Christian belief in the redemption.” Further parallels
between Buddhism and Christianity will be discussed
in a later chapter.
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The Crucifixion Of Sandiman

Despite India’s long history, only one crucifixion is
recorded as having taken place there, and that,
significantly, is said to have taken place in Srinagar.
The event is related in the twelfth-century
Rajatarangini, which was written in Sanskrit by
Pandit Kalhana and connects the event with Jesus.

San Issana [Jesus] lived in Ishbar on the bank
of Lake Dal in Kashmir. He was a saint of great
renown: everyone listened to his sermons, and
he had many followers. One of his principal
disciples, Sandiman [known also as Sandimati]
was imprisoned for ten years. In the end he was
crucified. San Issana attended, and saw three
sentences written in front of Sandiman:

1. This man will live a humble life.

2. He will be crucified after ten years’
imprisonment.

3. And, after his resurrection, he will be king.

Sandiman was crucified in a fenced enclosure,
and many were present at the crucifixion.
During the night, saintly women approached
him and surrounded his body. San Issana
became sad; he went to the place and on the
third day Sandiman returned to life. The
people came in astonishment to see him and
offered him the throne of Kashmir. He refused
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the offer, but the people would not leave, and
so finally he agreed to be king.

The author goes on to say that this extraordinary
account of a crucifixion, the only one recorded in the
ancient history of Kashmir, merits proper attention
because of its close similarity to the story of Jesus’s
crucifixion,

Clearly, he says, the renowned saint Issana can be
none other than Jesus, It is noteworthy too that Issana
lived at Ishbar, which means “the place of Issa”, and
that it was through him that Sandiman was
resurrected. This story also occurs in various other
histories of Kashmir.
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Chronological Proof

In order to prove from chronology that Yuz Asaf
was probably Jesus, it is necessary to determine the
dates of his arrival and death in Kashmir, To do this,
one must fix the periods covered by the reigns of kings
Gondafras, Gopadatta and Shalewahin. Apart from
inscriptions and coins, the only valid guide is the
historian Pandit Kulhana, who compiled the
Rajatarangini during 1148 and 1149, This is the oldest
historical document dealing with the dynasties that
from the earliest times dominated Kashmir or had
connections with it. All the ancient chronicles used by
Kulhana have been lost, and his Hindu and Moslem
successors had to take their evidence for the earliest
periods largely from him.

The first three tarangs of the Rajatarangini are
chiefly legendary, but the fourth is based firmly on
historical fact. Historians such as Fleet, Ferguson,
Lassen, Levi, Prinsep, Wilfred and Wilson have tried
to verify Kulhana's chronology by various tests,
checking their calculations against what is known of
who reigned and when. Unfortunately, the ancient
history of India is mostly legendary, and many
mythical persons (such as evil spirits) are treated as
real people. The Western writers mentioned above
continually ran up against such problems, which were
aggravated by the fact that the eras referred to in
ancient sources are very numerous and are often of
uncertain significance. In the following comparative
table are listed the eras that concern us here, along
with the dates in those eras that, according to the
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calculations of Nazir Ahmad, correspond to the dates
1 and 1950 AD. (the Hebrew and Moslem equivalents
are, of course, not in doubt).

Era Year Year
Chnistian Era (AD) 1 1950
Hebrew Era (AM) 4004 5954
Kalyugi Era 3101 5051
Laukika Era 3076 5026
Bikrami Era 57 2007
Shalewahin Era - 78 1877
Moslem Era (AH) -622 1369
Kashmir Fra -1324 626

On the basis of this, let us now calculate the dates of
events connected with the life of Jesus or Yuz Asaf
(again, we make use of evidence collected by Nazir
Ahmad).

To take first the stay of Jesus and Thomas in Taxila,
we find that the Acta Thomae places this in the reign of
king Gondafras. An old inscription discovered in
Taxila and now preserved in the Museum of Lahore,
records that “In the year 26 of the great king
Gondafras, in the year Samvat 103, and on the fourth
day of the month of Baisakh ...” ( see The
Archaelogical Reports of India, 1903-4). To what
event the inscription went on to refer is not certain, as
it 1s now incomplete, but it may have been the wedding
of Abdagases, which is the one Jesus and Thomas are
said to have attended in Taxila. The mention of the
year Samvat and the month Baisakh suggest that the
Bikrami Era, which commenced in about 57 BC, is
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being used. This would date the event commemorated
by the inscription to about 46 AD and the
commencement of Godafras’s reign to about 20 AD.
Confirming this, Professor Rapson, in his book
Ancient India (p. 174), dates the reign of Godafras as
21-50 AD. and V.A. Smith, in his FEarfy History of
India (p. 217), as approximately 20-60 AD. This would
date the stay of Jesus and Thomas in Taxila to
sometime before 60, and possibly 50, AD.

Now let us consider when Jesus’s meeting with
Shalewahin at Voyen, near Srinagar, could have taken
place. To do this, we must look first at the historical
background. '

In about 60 AD, Kadephsis I became the self-
appointed lord of the north of India (V.A. Smith, op.
cit., p.235). Kanishka, his viceroy in Purushpura
{Peshawar), obtained the submission of Kashmir, and,
some time later (in 73 AD), of the kings of Kashgar.
Neither Kadephsis or Kanishka deposed the reigning
monarchs in these countries. They were satisfied with
the payment of tribute, since their principal objective
was Central Asia.

During this period, Shalewahin emerged as the
Brahmins’ chamipion against the Saktas (Rapson, op.
cit., p.582). He expelled the Saktas from northern
India, including Kashmir, and in about 78 AD left
Kashmir for the Deccan, in southern India, to
suppress a rebellion. He celebrated his victory over the
Saktas by dating a new era from it and named this era
after himself. The Shalewahin Era (or, as it is known
in southern India, the Sakta Era) commenced on 1
Baisakh in the year 3179 of the Kalyugi Era, which
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corresponds to 14 March 78 AD (J.H. Wheeler,
History of India, p.239).

Clearly then, Jesus’s meeting with Shalewahin could
have taken place only within a comparatively short
period, and can be dated no later than about 78 AD.

Next we come to the inscriptions on the pillars of the
“Throne of Solomon”, recorded in the Tarikh-i-
Kashmir of Mulla Nadiri. The year these inscriptions
give for the construction of the piliars and for Jesus’s
presence in the valley of Kashmir is 54 — or 154, as
Pirzada Ghulam Hasan suggests in his Tarikh-i-
Hasan, vol. 1. The inscriptions are in the Khat-i-sulus
script, not the Nastaleeq, which was introduced into
India and Afghanistan by Mir Ali Tabreziin 1398 AD.

Since the inscriptions do not specify which dating
method is being used, it is necessary to consider all
alternatives. Nazid Ahmad lists these as follows:

MosemEra 1= 62 ap = €76 AD
Kashmir Era 1 = 1324 AD 121 : ii;g ig
Shalewahin Era 1= 78 AD 32 = 132 AD
Bikrami Era 1= s7BC 34> o BS
Laukika Era 1 = 307 BC §?§j : -2;§ 2([:)
Kalyugi Era 1 = 3101 BC ;?gi - g ﬁ%
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(As will be noted, the possibility that an abbreviated
form of the Laukika or Kalyugi date 3054 or 3154 18
being used is taken into account.)

Major Cole states (lllustrations of Ancient
Buildings in Kashmir, p.8), without giving reasons,
that the year meant is 1054 of the Moslem Era, i.e.
1676 AD. Pandit Ram Chand Kak is of the same
opinion, and says that the inscriptions were made
during the reign of the Mongol emperor Shah-Yahan
(Ancient Monuments of Kashmir, p.74). However,
there is no record that repairs to the temple were
carried out at this time, and neither writer offers any
reason why the Nastaleeq script, which at this period
was used for all inscriptions in Kashmir, was not
employed.

Chaduarah Khwaja Hasan Malak also believes that
a Moslem Era date is intended, but he puts the year at
54 AH, 676 AD (see his Tarikh-i- Kashmir). This
would appear more reasonable if it were not that he
says the pillars were erected in the reign of Ghazi Shah
Chak, for the Chaks did not dominate Kashmir until
1554 AD!

Mulla Ahmad, the historian of the court of Sultan
Zain-ul-Abidin, helps to put things in a clearer
perspective. He tells us that the Kashmir Era was
introduced by Sultan Shams-ud-Din, who dated it
from the reign of Ratanju (Sultan Sadr-ud-Din), the
first governor of Kashmir to embrace Islam; thatin the
intervening period the Moslem Era was used; and that
prior to that the Haptrakesh-waran, or Laukika, Era
was in general use. The Laukika Era is the one that was
used by Pandit Kulhana.
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Pirzada Ghulam Hasan opts for the Kashmir Fra
and dates the inscriptions to the reign of Sultan Zain-
ul-Abidin. This is impossible, as the Kashmir Era
dates 54 and 154 correspond to 1378 and 1478 AD,
neither of which fall within that reign (1424-71 AD).
We do know that Zain-ul-Abidin repaired a temple,
but this was the Panj Mukhia (“Five Doors™), which,
though in Srinagar, is not the Throne of Solomon.

Various other alternatives fail for lack of evidence,
or because the “evidence” added in their favour turns
out to be erroneous. However, with the help of the hint
given by Mulla Ahmad, and the accounts that various
Kashmiri historians give of when the repairs were
carried out and the pillars erected, it is possible to
reach a reasonable hypothesis.

The historians unanimously agree that the repairs
were carried out during the reign of Gopadatta (or
Gopananda). Statements to these effect may be found
in works by Mulla Nadiri (Tarikh-i- Kashmir), Mufti
Ghulani Nabi Khaniyari (Wajeez-ut- Tawarikh, vol. 1,
p.36) and Mirza Saif-ud-Din Baig (Khulasat-u:-
Tawarikh), while further confirmation is provided by
Pandit Narayan Kaul Ajiz, who says in his Tarikh-i-
Kashmir that “Thousands of years ago Rajah
Gopadatta repaired the temple of Koh-i-Sulaiman™:
by Haider Malak, who says in his own Tarikh-i-
Kashmir that “Rajah Gopadatta ... built many
temples and repaired Koh-i-Sulaiman. Two thousand
vears have passed, but the temple is intact. He
governed for seventy years”; and in the Tarikh-i-Jadul,
where it says that “He [Gopadatta] repaired the temple
called Zishi Shore, on the Koh-i-Sulaiman ....
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Sandiman [Sulaiman] was Gopadatta’s minister and
was given charge of restoring the temple”. Pirzada
Ghulam Hasan also says that the temple was repaired
at the time of Rajah Gopadatta, but, as we saw earlier,
his conclusion about the inscriptions is unsound.

Sandiman or Sulaiman was a Persian of Syrian
origin, so there is good reason why the inscription was
in Khat-i-sulus script, which stems from Persia.

The next step is to determine when Gopadatta ruled
in Kashmir. Wilson calculates that Gopadatta’s reign
began in 82 BC, but he makes an error of 131 years in
his calculations. This he does by skipping three reigns
(about ninety-four years), by miscalculating (by
twenty-five and four years respectively) Laukika and
Kalyugi dates, and by confusing Gopadatta of
Kashmir with Gopadatta of Gandhara (which
accounts for the rest). Gopadatta reigned for sixty
years and two months; so, after making allowance for
Wilson’s errors, we can date the beginning of
Gopadatta’s reign to 49 AD and the end of it to 109
AD. Checking the possible dates for the inscriptions at
the Throne of Solomon, we find that two, the Bikrami
year 154 (97 AD) and the Laukika year 3154 (78 AD)
fall within this period. The Laukika date seems the
more likely, as it fits in with Mulla Ahmad’s summary
of the dating methods used in Kashmir, and 97 AD
would be far too late for the reference to Yuz Asaf or
Jesus to make sense.

Finally we need to consider the date of Jesus’s birth.
The traditional date for this is of course, 1 AD; but the
evidence points to its having occurred some years
earlier. In his Bibel-Lexikon, Dr Herbert Haag puts
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forward the opinion that the most probably date is 6 or
7 BC, and, though estimates vary somewhat, this
cannot be far from the truth.

The implication of this for the chronology discussed
above, and for our general picture of Jesus’s “second
life”, is that Jesus was well on in years by the time he
had completed his journey east, and that he died at a
ripe old age. If we have correctly dated his encounters
with Shalewahin, the latter would have been talking
(in 78 AD) to a man of about eighty-five years old.
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Chapter 5

MOSES: BURIED IN KASHMIR?






